3rd Sunday in Easter, Year A

Luke 24:13-35
13

Now that very day two of them were going to a village seven miles from Jerusalem called Emmaus,
and they were conversing about all the things that had occurred. 15 And it happened that while they
were conversing and debating, Jesus himself drew near and walked with them, 16 but their eyes were
prevented from recognizing him. 17 He asked them, “What are you discussing as you walk along?”
They stopped, looking downcast. 18 One of them, named Cleopas, said to him in reply, “Are you the
only visitor to Jerusalem who does not know of the things that have taken place there in these days?”
19
And he replied to them, “What sort of things?” They said to him, “The things that happened to Jesus
the Nazarene, who was a prophet mighty in deed and word before God and all the people, 20 how our
chief priests and rulers both handed him over to a sentence of death and crucified him. 21 But we were
hoping that he would be the one to redeem Israel; and besides all this, it is now the third day since this
took place. 22 Some women from our group, however, have astounded us: they were at the tomb early
in the morning 23 and did not find his body; they came back and reported that they had indeed seen a
vision of angels who announced that he was alive. 24 Then some of those with us went to the tomb and
found things just as the women had described, but him they did not see.”
14

25

And he said to them, “Oh, how foolish you are! How slow of heart to believe all that the prophets
spoke! 26 Was it not necessary that the Messiah should suffer these things and enter into his glory?” 27
Then beginning with Moses and all the prophets, he interpreted to them what referred to him in all the
scriptures.
28

As they approached the village to which they were going, he gave the impression that he was going
on farther. 29 But they urged him, “Stay with us, for it is nearly evening and the day is almost over.” So
he went in to stay with them. 30 And it happened that, while he was with them at table, he took bread,
said the blessing, broke it, and gave it to them. 31 With that their eyes were opened and they recognized
him, but he vanished from their sight. 32 Then they said to each other, “Were not our hearts burning
(within us) while he spoke to us on the way and opened the scriptures to us?”
33

So they set out at once and returned to Jerusalem where they found gathered together the eleven
and those with them 34 who were saying, “The Lord has truly been raised and has appeared to Simon!”
35
Then the two recounted what had taken place on the way and how he was made known to them in the
breaking of the bread.

Context
Jesus has been raised from the dead and the disciples have discovered the empty tomb. The first
witnesses to the empty tomb are all women: Mary Magdalene, Joanna, and Mary the mother of James;
the others who accompanied them (Lk 24:10). They tell the news to the disciples, but such news was
unexpected and “their story seemed like nonsense and they did not believe them” (v.11). In such
confusion are sown the seeds of doubt.
As Joel Green notes (842), the Emmaus story fits into a large Lucan narrative about perception and
response. From the initial witness of the women we have the possibility (vv.1-12) which gives way to
the probability of Emmaus (vv.13-35), and probability to actuality in Jesus’ appearance to the disciples
in the upper room (vv.36-49). All is finally resolved in vv.50-53 when after the Ascension the
disciples return to Jerusalem ready for mission. While describing an event that all takes place on
Sunday of the Resurrection, Luke also has crafted a narrative that has been recognized as metaphor for
the movement of faith from what is almost simple evidentiary and proof to a faith that is trusting and
which demands a response.
The structure of the Emmaus account follows this progression within the boundaries of its own
narrative. Green (842) suggests the following chiastic structure:
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A Chiastic Structure with the Road to Emmaus pericope:
The journey from Jerusalem (vv.14-15)
Appearance yet lack of recognition (v.16)
Interaction (vv.17-18)
Summary of the “things” (vv.19-21)
Empty tomb and vision (vv.22-23a)
Jesus is Alive (v.23b)
Empty tomb and no vision (v.24)
Interpretation of the “things” (vv.25-27)
Interaction (vv.28-30)
Opened eyes and recognition (vv.31-32)
The journey to Jerusalem (vv.33-35)
Within the context of the Emmaus story, Luke will also extend themes ever present in the gospel to
this point: journey, table fellowship and fulfillment of Scripture.

Commentary
Luke sets the scene with markers of time (that very day), place (on the road between Jerusalem and
Emmaus) and situation – two disciples who earlier had been with the disciples, heard the women’s
testimony and apparently discounted their testimony has idle wistfulness. The community of believers
has been fractured.
Unable to see
Elsewhere in the Gospel according to Luke “eyes” and “sight” have been correlated with
comprehension, faith and salvation (cf. 1:78-79; 2:30; 6:39-42; 10:23; 11:34; 18:35-42; 10:42). For
most the gospel referred to as the “Journey to Jerusalem” (9:51 – 18:14) the disciples have witnesses
Jesus’ teaching, mighty deeds, and revelation of his heavenly Father. But in the earliest hours of the
new world order after the Resurrection, the two disciples do not recognize Jesus. Their eyes are
“prevented” from seeing, an expression for spiritual blindness. It ironic that the two travelers consider
themselves the truly knowledgeable ones who are shocked that this fellow traveler has no idea of the
very public events of the last three days. While they understand the details of the events from a human
perspective, they are truly unaware of those event’s meaning.
The passive “prevented” (ekratounto) raises the question, Who or what kept them from recognizing
Jesus? Most often the answer lies within our own fast-held preconceptions which blind us to the real
Jesus. Perhaps it is a divine passive, i.e., where God keeps them from seeing Jesus – if so, then God
created the situation where Jesus could explain scriptures to them. Perhaps it is both. Tannehill (The
Narrative Unity of Luke/Acts, 282) combines the divine and human sources of “blindness” when he
writes: “God holds human eyes in the sense that God’s ways necessarily appear meaningless to
humans who understand events in terms of their own purposes and ways of achieving them. A new
vision of how God works salvation in the world must be granted to the disciples before a crucified and
risen Messiah can be meaningful for them.”
God may use our inadequate or narrow understandings to blind us so that God might give us a new
vision of God’s ways in the world with its related understanding of scripture. Remember that Saul was
a very devout and committed believer in the God of Abraham, Isaac, and Jacob before he was blinded
by the light of Jesus. Could his deeply held, devout Jewish beliefs have kept him from seeing the risen
Jesus before? If so, what might that imply about us? Whatever deeply held beliefs that we have, we,
perhaps, should take less seriously; and recognize that our faith comes as a gift that we can only
humbly accept, not proudly claim.
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Things Explained
The disciples are distressed by the death of Jesus and cannot believe that the event that has shaken their
world is not known by another pilgrim. Cleopas is named, but not the other; perhaps because Cleopas
later exercised an important role in the Christian community. They describe Jesus as a mighty prophet,
the long-awaited prophet-like-Moses (Deut 18:15; Acts 7:22). They had hoped he would be not only a
prophet but the messianic deliverer of Israel (see 1:68). Again there is emphasis on the role of the
leaders in Jesus’ crucifixion (v. 20). Even the accounts of the empty tomb did not lead them
necessarily to conclude that he had risen, because the resurrection expected by the Jews was the
general victory of all the just at the end. It was obvious to them that the end and the establishment of a
new order had not come. They did not expect an individual resurrection in the midst of history. It
seems that the Cross has become a stumbling block.
The revelation of Easter reality begins with the fulfillment of Scriptures – a theme emphasized in the
beginning of this gospel. Those who do not see the patterns of this fulfillment are “foolish” and “slow
of heart to believe.” Jesus brings the sad irony to an end and begins the process of revealing himself
and the meaning of the resurrection to the disciples through the lens of a suffering Messiah.
Jesus is direct: the suffering of the Messiah was necessary in God’s providential plan for the
redemption of Israel and the salvation of sinners. It was necessary that Jesus be about his Father’s
business (2:49), and for the kingdom of God to be preached (4:43). It was necessary to set the crippled
woman free from her bondage (13:16) and for Jesus to stay with Zacchaeus (19:5). Above all, it was
necessary for Jesus to go to Jerusalem (13:33) and there to suffer and die (9:22; 17:25). It was
necessary that the Scriptures be fulfilled in Jesus (22:37; 24:44). The fulfillment, however, consisted
not only in Jesus’ suffering but also in his entering “into his glory” (v. 26). The language of entering
into his glory is anticipated by earlier references to Jesus’ “exodus” (9:31), the revelation of Jesus’
glory in the transfiguration (9:32), and the penitent thief’s anticipation of Jesus’ entry into his kingdom
(23:42). The glory of the Lord shone at Jesus’ birth (2:9, 14). The Son of Man will come-in glory
(9:26; 21:27). The disciples had chanted “glory in the highest” while Jesus rode into Jerusalem (19:38).
Now, their hopes were being fulfilled even beyond what they knew to hope for.
Just as Luke introduced the conversation on the road to Emmaus with a summary reference to the
conversation between the two disciples before Jesus joined them, so also he brings it to a close by
shifting from dialogue to a summary of the rest of the conversation. The summary continues the
emphasis on the importance of the fulfillment of Scripture in all that had happened. “Moses and all the
prophets” (cf. 16:29, 31) designates the Scriptures in the context of the two great figures of the OT
who appeared at the transfiguration when Jesus’ glory was revealed: Moses and Elijah. Now the risen
Lord appears and explains how his suffering and entry into glory fulfilled Moses and the prophets (cf.
Acts 17:2-3).
At The Table With Jesus
The disciples are struck by what Jesus has said and ask him to stay with them even has he appears to
be traveling on. Alan Culpepper (479) offers an interesting insight into the simple passage (v.28):
Jesus’ first action is probably significant both thematically and theologically. He “walked
ahead as if he were going on.” On the surface it is a gesture of social deference and polish.
It implies that Jesus was not really going further but that he would not impose on the
disciples to offer him hospitality. In Near Eastern customs, the guest was obligated to turn
down such an invitation until it was vigorously repeated (see Gen 19:2-3). Theologically,
Jesus’ action demonstrates that he never forces himself upon others. Faith must always be a
spontaneous, voluntary response to God’s grace. Thematically, the action is suggestive,
because all the way through the Gospel Jesus has been going further. When the people at
Nazareth rejected him, Jesus “passed through the midst of them and went on his way”
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(4:30). When the crowds wanted to prevent Jesus from leaving them, he responded, “I must
proclaim the good news of the kingdom of God to the other cities also” (4:43). He preached
in synagogues and withdrew to desert places to pray (4:44; 5:16). In Galilee he was
constantly on the move, and from Luke 9:51 until 19:44 he is on the way to Jerusalem. The
Lukan Jesus, therefore, was always going further, and in the book of Acts the gospel of
Jesus will spread “to the ends of the earth.”
The invitation to share a meal should be a familiar scene to one who has read Luke. The actions recall
the pattern of ministry to a household in which Jesus had instructed his disciples (see 10:7, “Stay in
the same house and eat and drink what is offered to you”; cf. 9:4). Just as earlier Jesus had received
hospitality from Zacchaeus, so also now he accepts the hospitality of the two with whom he had
traveled (cf. 19:5, 9). What is unusual here is that the guest becomes the host. Jesus takes the bread,
blesses it, breaks it, and gives it to them. The four verbs are Jesus' signature, which the disciples (or at
least the readers) may remember from the feeding of the five thousand (9:16) and the last supper
(22:19). Brian Stoffregen offers a comparison of these three events:

taking
the bread
blessing
breaking
giving
to them

Emmaus
24:30
labon
ton arton
eulogesen
klasas
epedidou
autois

Last Supper
22:19
labon
ton arton
eucharisesas
eklasen
edoken
autois

Feeding
9:16
labon de
tous pente artous
eulogesen autous
kataklasen
edidou
tois mathetais

A minimalist reading of the text sees the liturgical language acting only as the catalyst for the
recognition of Jesus, defers from an Eucharistic understanding, and emphasizes hospitality and table
fellowship as the modality of Christian behavior. But the long understanding of the early church and
beyond is that hospitality and fellowship are true, as is the liturgical language, but that it is also a
Eucharistic celebration rooted in the recognition of Jesus as Lord and Savior. In this “breaking of the
bread” (v.35; an early name for the Eucharist: Acts 2:42, 46) they recognize him; immediately he
disappears from their physical sight.
The scene ends with the disciples recalling how their hearts “burned” within them while Jesus was
talking with them and interpreting the Scriptures to them. The Emmaus story, therefore, sets before the
reader two sorts of responses: One may either be “slow of heart to believe” (v. 25) or know the joy of
those whose hearts burn within them. The burning hearts were the result of both Jesus’ words and the
interpretation of Scripture (see v. 32). Earlier, Jesus had said that he had come to bring fire to the earth
(12:49-50); now the fire has been kindled (cf. Jer 20:9; Acts 2:3).
The Community Rejoined and United
The final movement of the Emmaus story returns the two disciples to Jerusalem and serves as a transition to the appearance there. Jerusalem is the focus of Luke’s geographical scheme throughout Luke
and Acts. The Gospel begins and ends in Jerusalem, and the journey to Jerusalem dominates the record
of Jesus’ ministry. In Acts the mission of the church begins in Jerusalem, and Paul returns there at
regular intervals.
The experience of the risen Lord cannot be held in. It must be shared, proclaimed (Acts 4:20). By the
time the two travelers return to Jerusalem, the good news is already known. Jesus has appeared to
Simon Peter, the leader of the Twelve; this appearance is not described in the Gospels. Luke closes his
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narration of the story with a reminder for his readers of its special significance for them: recognition
came in “the breaking of bread.”
A Final Thought
In his assessment of the resurrection appearances and of the gospel narratives which have preserved
these experiences, Bas Van Jersel suggested that these texts were intended not only to inform would be
believers concerning the fact of Jesus-risen but also as an interpretation of his resurrection for the life
of the disciple. In other words, accounts such as the one recorded in today’s gospel help us to
understand that faith in the resurrection is not confined to a past event; nor is it relegated solely to a
future moment when we also be raised by God from death. Rather, the resurrection appearances
represent the church’s understanding concerning the permanent presence of the risen Lord with us
now. How and in what manner do we experience him among us? What are the implications of his
presence? How must it influence our faith? our life style?
Matthew, in his gospel, told his readers that they would find and experience Jesus in the hungry when
they fed them; in the thirsty when they gave a drink of water; in the stranger to whom they gave a
welcome; in the naked whom they clothed, in the ill whom they cared for and in the prisoner whom
they visited. In another passage, the evangelist assured his contemporaries of an experience of Jesus’
presence whenever and wherever two or three would gather together in prayer (Matthew 25:35-36,
18:20). For his part, the fourth evangelist offered the assurance of Jesus’ abiding presence in the gift of
the Spirit. Like Jesus, the Spirit would teach the disciples, remind them of his words and works, guide
them to the truth and be with them always (John 14:16).
In today’s gospel, Luke reminds believers that the ultimate encounter with the permanent presence of
the risen Jesus comes in the breaking open of the Word and in the Breaking of the Bread which is the
Eucharist.

Notes
Luke 24:13 that very day: this story firmly in with the other happenings on the day of resurrection.
seven miles: literally, “sixty stades.” A stade was 607 feet. Some later manuscripts read “160 stades”
or more than eighteen miles. called Emmaus: the exact location of Emmaus is disputed. Pilgrims to
modern-day Israel are shocked to learn that as many as six sites are identified as “Emmaus.” Here are
the four more popular ones (from Pilch, 73-75)
(1) Latrun. The tradition of identifying this place as Luke’s Emmaus reaches back to the historian
Eusebius (330). Christians may have lived here since early times, but the first known Christian
is Julius Africanus who in 221 obtained for this village from Rome the rights of a Roman city
and a new name, Nicopolis. The Byzantine tradition never doubted this identification, but it
seems to have been forgotten when a plague wiped the village out in 639. Modern
archaeologists doubt that this is the place mentioned in Luke. It certainly is 160 stadia (31 km)
from Jerusalem (see Luke 24:13), but other ancient manuscripts of Luke read 60 stadia,
suggesting Abu Ghosh or Qubeiba as the more likely spot.
(2) Abu Ghosh. This is the village on the Jaffa road where the ark of the covenant rested for twenty
years (1 Sam 6:21-7:2), but in Old Testament times it was located atop the hill, not in the
valley. The crusaders, our embarrassingly ignorant, Christian, warrior-ancestors in the faith, did
not know about Latrun. So in typical crusader style, they measured 60 stadia from Jerusalem
and identified the nearest village as Emmaus. When the crusaders were beaten in 1187 at the
Battle of the Horns of Hattin, this place lost its importance mainly because travelers to
Jerusalem used a different route. The identity of Emmaus was eventually transferred to
Qubeiba.
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(3) Qubeiba. Between 1114 and 1164, the Canons of the Holy Sepulchre founded a village here to
intensify the agriculture of the region from which they drew sustenance. They named it Parva
Mahomeria, perhaps because of a Muslim shrine already here (el-Qubeiba = “a little cupola”).
As frequently happens in the Holy Land, later pilgrims assumed this place was related to the
life of Christ, and since it was sixty stadia from Jerusalem, they identified it as Emmaus.
(4) “Most probable” Emmaus. After the Jewish War against Rome in 66-70 C.E., Vespasian
assigned eight hundred discharged veterans to live in a place called “Emmaus,” located about
thirty stadia, or four miles, from Jerusalem. Their encampment completely overshadowed the
little town, and the site was given the name (until recently) Qoloniya. Abandoned in 1948, it
was located near contemporary Motza. The round trip between Jerusalem and this place is sixty
stadia, or about seven miles, half of this being a very plausible distance allowing the disciples
to get up from table right after supping with Jesus and to return immediately to Jerusalem
(Luke 24:33).
Luke 24:14 about all the things that had occurred: Luke does not define the subject of their
conversation, but all these things must refer to the stories of the empty tomb and of the angels.
Luke 24:15 conversing and debating: homileō – syzētein; the imperfect tense suggests that this is an
extended conversation and debate. This same sense is carried in the “discussing” (antiballō) in v.17.
This conveys the sense of two disciples, while bewildered, are trying to figure out the meaning of the
events.
Luke 24:16 their eyes were prevented from recognizing him: lit. “their eyes were held (krateō) not
recognizing (epiginōskō) him.” A consistent feature of the resurrection stories is that the risen Jesus
was different and initially unrecognizable (Luke 24:37; Mark 16:12; John 20:14; 21:4). This condition
will be reversed in v.31
Luke 24:18 Cleopas: This is the only mention of this name in the NT much like the name of Simon of
Cyrene’s sons Rufus and Alexander in Mark 15:21. Are you the only visitor: Cleopas’ questions
presents quite an ironic situation. The two disciples nearly rebuke Jesus for not knowing (ginosko)
what’s been going on in these days. Yet, we know that they are the ones who really don’t know
(epiginosko v. 16 = “recognize”) what’s going on. Their “lack of seeing” involves more than
comprehending the resurrected Jesus among them, but also their understanding of the things that have
been going on (vv. 19b-24) and their relationship to scriptures (vv. 25-27)
Luke 24:19 What sort of things: To Jesus’ question What things? they gave an illuminating answer.
They saw Jesus as a prophet. Jesus referred to himself as a prophet, but in terms of his rejection at
Nazareth (4:24); and his death in Jerusalem (13:33). Jesus stresses the persecution of the prophets,
which his followers will also face (6:23). Being a “prophet” for Jesus in Luke means rejection,
persecution, and death, which is what happened to Jesus. As for the people, they refer to Jesus as a
great prophet after raising the widow’s son (7:16), a great act of miraculous power. It is likely they
expected some great miracle from this prophet for the “redemption of Israel” (v. 21). Yet they do not
seem to make a connection between Jesus’ role as prophet and his violent death; much less a
connection between Jesus’ role as redeemer and his violent death.
Luke 24:21 we were hoping: the main problem expressed by the two disciples is the loss of hope. The
imperfect of hope (elpizomen) implies that they “were hoping” or “kept hoping” in the past. The
crucifixion of Jesus was a loss of hope. The resurrection of Jesus restores hope. He is no longer dead.
However, note that just the appearance of the risen Jesus was not enough to restore faith and hope -they don’t even know who he is. Secondly, Jesus’ interpretation of scriptures points to a new
understand of redemption; one that involves a suffering Messiah (v. 26). to redeem Israel: The
expression mellōn lytrousthai is lit. “be about liberating”, however, contextually the word is used in
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OT for the redeeming activities of God and men. The root word is derived from an Assyrian word
meaning “to wash away” – a particularly appropriate word for the meaning of redemption [TDNT
4:335].
Luke 24:22–24. The travelers single out what they have learnt from the women about the empty tomb
and the vision of angels. They do not say who went to the tomb to check, but the plural, some of those
who were with us, shows that Peter had not been alone. The women’s story had been verified, at least
as far as the empty tomb went. But these two conclude sadly, him they did not see. Apparently those
who went to the tomb had hoped to see Jesus; but they did not, and this threw doubt on what the
women had said.
Luke 24:25 Oh, how foolish you are! : Perhaps “foolish” is a bit strong for anoētoi which is normally
translated as “uncomprehending” [EDNT 1:105]. “How dull you are!” may give the sense better . In
either case, the words fall short of being a compliment. slow of heart: many translations give “reluctant
to believe” which is a dynamic equivalent which takes advantage of Luke’s writing wherein the heart
is the center of the intelligence and the will (cf. 1:17, 51, 66; 2:29 and 21:14).
Luke 24:26 was it not necessary: dei – “it is necessary.” the form of the question demands a positive
response. This is a Lucan shorthand for referencing the God’s plan in history. (see 2:9l 4:43; 13:14,
33;21:9; 22:37). that the Messiah should suffer . . . : Luke is the only New Testament writer to speak
explicitly of a suffering Messiah (Luke 24:26, 46; Acts 3:18; 17:3; 26:23). The idea of a suffering
Messiah is not found in the Old Testament or in other Jewish literature prior to the New Testament
period, although the idea is hinted at in Targum Jonathan. glory: One may understand either the
resurrection or the ascension as Jesus’ entry into his glory. The other evangelists did not separate the
two. John treats the cross as already part of Jesus’ exaltation (but see John 20:17). Luke separates the
ascension from the resurrection, but the ascension may simply make clear and visible what is already
implicit in the resurrection of Jesus.
Luke 24:27 Moses and all the prophets: This is the same point Jesus made to the rich young man
(16:29-31). Moses and the prophets formed the starting-point, but Jesus also went on to the things that
referred to himself in all the scriptures. The picture we get is of the Old Testament as pointing to Jesus
in all its parts. Luke gives no indication of which passages the Lord chose, but he makes it clear that
the whole Old Testament was involved. We should perhaps understand this not as the selection of a
number of proof-texts, but rather as showing that throughout the Old Testament a consistent divine
purpose is worked out, a purpose that in the end meant and must mean the cross. The terribleness of sin
is found throughout the Old Testament and so is the deep, deep love of God. In the end this
combination made Calvary inevitable. The two had wrong ideas of what the Old Testament taught and
thus they had wrong ideas about the cross.
It is also noteworthy that while some might object to “reading Christ into the OT,” this is essentially
what Jesus is doing for the two travelers. This is consistent with the biblical message of the NT gospel
writers who saw in Jesus continuity with and the fulfillment of the OT. Thus scripture such as the
suffering servant passages in Isaiah (e.g., 52:13-53:12) were mined repeatedly by the church for
scriptural warrant for the suffering of Jesus. The christological interpretation of the OT, as practiced by
the early church, therefore, is authorized by the risen Lord himself.
Luke 24:28 gave the impression: the verb prospoieō means “to pretend.” While one should always be
careful in speculating the divine intent, it does seem as though the two disciples were being push to a
decision point with the impression he was continuing on as the catalyst.
Luke 24:31 vanished: the word aphantos (an adjective; from which we derive phantom) means
became invisible.
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Luke 24:32 hearts burning: kaiomenē is used in classical Greek literature to describe intense
emotional responses. Interestingly, in the LXX the verb is often used to indicate the presence of the
Lord (Ex 3:2, Dt 4:11; 9:15; Ps 43:9; Sir 48:1; Isa 30:26; 62:1).
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